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         Introduction to the English Version

         
         
         
         
         This book was originally published by Mendele in Hebrew in 2013. Ever since then, I have aspired to translate it into English.
                  With the help of Academic Language Experts, in partnership with the CEO of the company, Avi Staiman, the idea began to take
                  shape. They began translating the manuscript about a year ago, and have now completed it, in the most professional manner.
                  It was proofread, but any remaining errors are, of course, my responsibility, and I would appreciate it if you would point
                  them out to me. The production of the book was once again assigned to Mendele, under the dedicated leadership of Yaron Goldstein,
                  thereby providing an edition for those wishing to read and study it in English. I hope that presenting this book to the English-speaking
                  public will help increase its circulation and the transmission of the monotheistic ethical-educational message of the Torah,
                  the greatest treasure of Jewish culture.

         
         
         
         
         Ephraim Chamiel

         
         
         
         
         July 2017, Jerusalem

         
         
         
         
      

   
      
         
         
         
         
         Introduction

         
         
         
         
         Commentary and homiletical exposition of the weekly Torah portion has always been a popular endeavor. Every Torah scholar, indeed every literate individual, reads
                  the Bible in the spirit of his time, place and propensities; and all of these readings are appropriate and worthwhile, in
                  the sense that there are seventy facets to the Torah. Personally, I am not a Bible scholar, my field of expertise is Jewish
                  thought. Therefore, this book is not the product of academic research, but rather one of personal expression, which strives
                  to reveal the intended meaning of the texts from the perspective of a modern scholar who believes in the sanctity of the Torah
                  and is an observant Jew.

         
         
         
         
         Toward this end, I adopted peshat (the plain sense) when interpreting the text- i.e. the primary interpretation of the text,
                  along the lines of its meaning - and its ideas which are inherent to the text. In my reading of the text, I made every effort
                  to avoid speculative interpretation; whether of a mystical-kabbalistic, philosophical-esoteric or midrashic nature. In my
                  opinion, these do not represent the intent of the text, but rather the meaning which the person expounding it wishes to convey
                  to those listening to or reading his commentary.

         
         
         
         
         My reading relies on the modern and post-modern commentary, as well as that of the layers which preceded them. I selected
                  from among all of these interpretations, those which I felt were consistent with the text’s primary meaning, and wove them
                  together to form one fabric. In the course of this research, it became clear to me the degree to which modern commentary is based on its predecessors throughout the generations.
                  I came to understand that the Midrash sometimes presents us with that which contemporary commentators see as the primary meaning
                  of the text; and consequently as the Torah’s view regarding theology and ethics. Nonetheless, I want to emphasize that I view
                  the rabbinical exegesis as but one legitimate interpretation of the Bible. In my opinion, the Sages did not generally intend
                  to offer their opinion as to the primary meaning of the text. Rather, they wished to express their views with respect to fundamental
                  issues or concerns relevant to their era or to institute new enactments or laws; and they interpreted the text in a manner
                  that achieves these goals. Midrash aggadah has its own messages, which often have little in common with those of the Bible.
                  Midrash Halakhah also altered the primary meaning of the text; whether in order to reconcile it with traditions that they
                  had, or whether- based on an opposite impulse, one of innovation - for the worthy goal of changing values to conform to the
                  cultural circumstances of the time. I accept the opinion of Ben Saruq, Maimonides and Luzzatto, that most of the halakhot
                  in the Mishna and Talmud are not of Sinaitic origin, but rather are the invention of the Sages. According to Luzzatto, the
                  Ibn Ezra also was of this opinion, but hid his real opinion behind a veil of apologetics. In the final analysis, a contemporary
               commentator, who observes the commandments and believes in the sanctity of the Bible, cannot evade the tension between the claims of
                  scholarship and the literalists concerning the primary meaning of certain verses, and the meaning the Sages ascribed to those
                  verses, upon which they established the Halakhah, which is sacrosanct in the eyes of that very commentator.[1]

         
         
         
         
         This has been the difficulty facing observant, Jewish interpreters of the Bible in the modern age. Their exegesis, with its
                  wide range of directions and ideologies, was guided by Moses Mendelsohn, in his Bi'ur, Yitzchak Samuel Reggio, S. D. Luzzatto, S. R. Hirsch, Yaakov Tzvi Mecklenburg, (Haketav Vehaqabbala), Malbim (Meir Leibush
                  Malbim, Hatorah Vehamitzvah), Netziv (Naphtali Tzvi Berlin, Haamek Davar), M. D. Cassuto, M. Buber, A. J. Heschel, N. Leibowitz,
                  Y. Leibowitz,
               Haim Yitzchak Chamiel, and others. They strove to understand both the primary meaning of the text and its implications for their era. They incorporated
                  new scientific knowledge from the fields of archeology, history, psychology, literature, philology, grammar and hermeneutics
                  in their commentaries. At the same time, it is inevitable that their personal perspectives also influenced their interpretations,
                  whether consciously or not. Many medieval commentators, defined as literalists (being more or less minimalists), already trod
                  this path: Saadia Gaon, Rashi, Rashbam, Ibn Ezra, Rivash (Yosef Bechor-Shor), David Kimhi, Hizkuni, Nahmanides, Ibn Caspi,
                  Abravanel, and Sforno. Modern commentary is based on their interpretations, merely presenting them in more familiar language and context. It is rare to find actual innovation in contemporary interpretation
                  of the peshat. Therefore, the uniqueness of this work is not to be found in the occasional innovative interpretations which
                  it contains; but rather in its forging of a unified, easy to read and clear commentary out of selected interpretations spanning
                  the generations, in the path of my predecessors, the modern observant commentators, and ‘like a dwarf on the shoulder of giants.’

         
         
         
         
           Similarly, I do not ignore Bible criticism’s demonstrations that the Bible is composed of four main documents, and only received its current unified form in the fifth century BCE. I am also cognizant of the opinions of Bible
                  critics (such as Yisrael Knohl and Alexander Rofe), and of contemporary archeologists who differ as to the historicity of
                  the biblical narrative. I am aware of the possibility that the various biblical texts which were assembled by an editor are
                  from different periods, and were brought to Canaan by various groups who migrated from sundry geographic locations, who had
                  varying religious beliefs and cultic practices. I am also aware of the alternative approach, which holds that the Jewish people
                  came from Haran and fought against Egypt in the Golan Heights; and that the narrative of the exodus was transferred to the
                  south, and was consolidated at the time of Jerobam’s division of the kingdom. According to radical interpreters of Maimonides,
                  he thought that the Bible was not given to Moses by God; but rather Moses, our teacher, composed it as a result of his examination
                  of nature, using his exalted abilities as a philosopher- prophet. The interpreters of Maimonides, Efodi and Narboni, went
                  so far as to claim that he held the narrative of the Sinaitic revelation to be an allegory. Personally, I am drawn to the
                  approach of Martin Buber, Moshe David Cassuto and Abraham Joshua Heschel who hold that the Bible was written after the era
                  of Moses, based on early traditions which were popular among the people, and that it contains a kernel of historical truth. The essential point concerning these traditions is that
                  the ideological message of ethical monotheism is divine, revealed by means of man and transmitted orally until it was codified,
                  whether at once or in stages. It seems undeniable to me that the possibility certainly exists that the Bible is a compilation
                  of several documents, which are the product of several authors who had different perspectives. However, the subject of this
                  work is not the clarification of the origin of the texts or their historical accuracy, but rather the meaning that the text
                  in its current formholds for the reader. To this end, there is no reason to assign excessive significance to the identification
                  of the source or sources, and the identity of the author or authors and that of the editor or editors. Granted, contradictions
                  and difficulties in the text may be resolved by means of breaking the text up into different source documents and varying
                  traditions, or inserted texts and the like; however, I generally follow the approach of the traditional exegesis, which attempts
                  to harmonize the text and thereby understand the intent of the author or editor. I briefly note the critical approach for
                  the benefit of the enlightened reader where I deem appropriate, or in the footnotes. However, for the purpose of this book,
                  the key questions are: What did the author of the text before us intend in the context of his time and place, the surrounding internal influences- the culture in which he lived- as well as the external influences? What did he want to teach
                  the reader who was his contemporary? What in the text before us is relevant to us? Of course, I am aware that it is impossible
                  to be certain of the author’s intent; it is only possible to attempt to approach it. This is true both because of the historical
                  and intellectual gap and the difference in mindset between the author and the commentator; and because of the realization
                  that all commentators, including this writer, , inevitably inject their own understanding and that of their school into the
                  commentary. Like any commentator, I seek out my own spiritual world in the text, consciously and certainly unconsciously; that is to say, that of a modern scholar who is an observant Jew.[2]

         
         
         
         
         In my opinion, the resolution to the tension between ‘modern’ and ‘observant’, that is to say, between the results of academic
                  research and belief in the sanctity of the Bible, is to be found in Luzzatto's ‘dual truth’. This approach establishes an
                  unresolvable dialectic tension between two truths; a cosmic rift between
               the scientific truth, that the human intellect discerns with respect to the text’s sources, which were humanly authored (although Luzzatto denies
                  this point); and the religious truth,
               which was established by the Sages (as the transmitters of the Sinaitic tradition, or by means of their genius and inspiration
                  ascribed to them by Luzzatto). This rift can only be fused in the divine realm, not the human. Man must live with this dual
                  truth. According to Luzzatto, it is incumbent on him to investigate the text as far as his intellect allows, while following
                  the Halakhah as established by the Sages, who established the awesome narrative of the nation, and its children’s shared experience.[3]

         
         
         
         
         Finally, I would stress that the commentary which I present is my suggested formulation of the Torah’s view on many matters.
                  Whereas my commentary is based on modern scholarship, it attempts to
               avoid expressing modern ideas and opinions, including my own. That said, the biblical ethic and thought is much more compatible
                  with modern sensibilities than we tend to think.

         
         
         
         
         The original kernel of this work is the brief lecture series on the portion of the week which I composed for myself and taught
                  in the synagogue over the course of forty years, primarily in the communities of Judah Halevi and Renanim in Jerusalem. It also incorporates insights which I heard or read during that period of time. I particularly
                  wish to note the integrative-immanent interpretations of my father and teacher, Dr. Haim Yitzchak Chamiel, of blessed memory; who, together with his beloved wife, my mother, Hava (Hertz),
               ‘may her light shine’, instilled in me a love for the Torah and its study. This book is dedicated to them. Ever since I was old enough, I absorbed
                  my father’s teaching regarding the portion of the week at the Sabbath table, in his lectures and lessons, articles and books (Maaynei Miqra and Limudim BeFarashat HaShavua).

         
         
         
         
         Two modern commentaries have a central place in this work:

         
         
         
         
         (A) The commentary of Rabbi S.R. Hirsch on the Torah. While this commentary is strongly connected to the interpretations of
                  the Sages, particularly to the halakhic midrash, and saturated with fundamentalist pathos; the modern ideas which are embedded
                  in it - many of which express, in my opinion, the depths of the peshat - are extremely significant and have been adopted by
                  Modern- Orthodoxy to this day.

         
         
         
         
         (B) The commentary of Luzzatto on the Torah. This outstanding commentary, which follows the peshat, is a guide to the primary
                  reading of the text.

         
         
         
         
         In addition, I heard and internalized many Torah lessons from many sources, including: My teachers in Midrashiat Noam and Yeshivat Kerem B’Yavne, my colleagues in the synagogues of Judah Halevi and Renanim in Jerusalem, Rabbis Maurice Lamm and Abner Weiss in Congregation Beth Jacob in Los Angeles, R. Leor Broh in Congregation Mizrachi in Melbourne, Rabbi Benny Lau in Congregation Ramban in Jerusalem, whose
                  lectures later were consolidated in his book,
               Etnachta,
               Hatzofeh
               and Mekor Rishon
               as well as radio and television programs on the various stations on the weekly portion (by Benny Lau, Dov Elbaum, Micah Goodman and others). I also gained knowledge from various weekly portion sheets which are distributed in synagogues, especially Shabbat B’Shabbato, Shabbat Shalom and Bar Ilan’s weekly sheet.

         
         
         
         
         Nechama Leibowitz’s work, Studies in the Books of the Pentateuch, was extremely helpful to me. My father, of blessed memory, was the driving force behind the dissemination of her teachings.
                  Yeshayahu Leibowitz’s books,
               Hearot Leparashiyot Hashavua and Sheva Shanim Shel Sihot Al Parashat Hashavua, provided me with
               my first encounter with commentary which was liberated from the ideology which holds that there is a divine plan for the world
                  embedded in the holy writings, although I do not accept this interpretation as the biblical perspective. I also benefited
                  from Yehuda Nachshoni’s Studies in the Weekly Parashah, which is a treasure chest of commentaries of varying perspectives. These four works collect much varied exegetical material,
                  and contain excellent discussions relating to the topics found in each portion. The modern reader who wishes to understand
                  the historical-philological position of the biblical scholarship will find references to
               Olam Hatanakh,
               edited by Menahem Haran, Alexander Rofe’s Mavo Lesifrut Hamiqra and
               Yisrael Knohl’s
               Meayin Banu in the footnotes of the book. These books also clarify the relationship between the Bible and traditions and narratives of the ancient nations of the region.
                  “In order to bring redemption to the world,” I attempted to attribute the interpretations which I chose to present in this
                  book. It was simple to reference the central commentaries, both medieval and modern. However, other sources, which I mentioned here, among others, are jumbled in my consciousness and it was difficult to reference them.  I offer my apologies
                  to the authors of these sources.

         
         
         
         
         I arrived at the decision to write this book during the course of my doctoral work, which dealt with the religious responses
                  to modernity in the philosophy of Z. H. Chajes, S. R. Hirsch and S. D. Luzzatto. That work was published in 2011 by Carmel
                  as
               "Haderekh Hamemutzaat" Reshit Tzmikhat Hadatiyut Hamodernit, 
               "The Middle Way" The Emergence of Modern-Religious Trends in Nineteenth-Century Judaism. That research compelled me to delve into modern biblical interpretation, and instilled in me the drive to make the teachings
                  of Luzzatto and Hirsch, who are among the central pillars of this interpretation, available to the general public. In order
                  to ensure that the reader understand the text which the commentary relates to, namely the biblical text itself, and in light
                  of the fact that biblical Hebrew had become further and further removed from spoken Hebrew, I saw fit to attempt to briefly
                  convey the sense of the text and to direct him/her to learn the text and attempt to delve into the commentaries which I refer
                  to in the notes throughout the book. These references are mainly to those interpretations which I selected, but the notes
                  also reference worthy alternatives. Sometimes they also refer to, for the sake of comparison, interpretations which I rejected.
                  The reader who examines the works referred to in depth will acquire a broad view regarding the perspective of the Bible and
                  its commentaries with respect to whatever topic interests him or poses a difficulty for him in the portion; and will assist
                  him in preparing a lesson or 'Devar Torah' suitable for his particular audience. I pray that this work will contribute to
                  the growth of the study of Torah, the greatest asset of the Jewish nation, and to its glorification.

         
         
         
         
      

   
      
         
         
         
         
         Preface

         
         
         
         
         Even those who favor a later date for the composition of the Torah agree that the Pentateuch, in its present form, is over
                  2,500 years old; and that the process of its composition began in the tenth century BCE. For thousands of years people of
                  monotheistic faiths lived with the awareness that these texts originated from a real historical event of divine revelation
                  which occurred following the exodus of the Jewish people from Egypt (dated between the 15th
               and 13th
               centuries BCE). The sole question which
               they dealt with in this regard was whether Moses heard the generalizations along with the details from God and wrote them
                  down during the forty days which he spent on the mountain, such that he descended the mountain holding one scroll which contained
                  the entire Torah; or whether he only heard the generalizations at Sinai and wrote the Torah (on the mountain and throughout
                  the journey) as separate scrolls, which he gave the nation in accordance with the events that occurred in the desert and the
                  details which were given to him by God, or only at the completion of the journey.

         
         
         
         
         Either way, the basic belief that the Torah was given by the Almighty was the basis for the claim that it, the Torah, concealed
                  within it mystical-kabbalistic or philosophical secrets, which only the initiated could uncover. Therefore, alongside the
                  mainstream of commentary, there existed two other streams: The first, the philosophical, based on the thought of Maimonides,
                  interpreted the Bible as an allegory for philosophical ideas concerning the nature of the divine and as a guide to the path
                  of study which a person ought to be devoted to. The miracles were for the most part portrayed as dreams. The second stream,
                  the kabbalistic, interpreted the Bible, including the miracles described therein, as symbols for mystical concepts regarding
                  the various strata of the divine realm, and as a guide to its perfection by means of the human theurgy, i.e. through the fulfillment
                  of the commandments.

         
         
         
         
         This acceptance of God’s having given Moses the Torah at Sinai lasted in Judaism almost without anyone contesting it (with
                  the possible exception of Maimonides, and excluding some of his disciples) until the beginning of the nineteenth century,
                  the very heart of the modern era. Approximately 150 years earlier, in the mid-seventeenth century, modern Bible criticism,
                  which viewed the Torah as a human creation, commenced.[4] The most profound and systematic of the early Bible critics was actually the excommunicated Jew, Baruch Spinoza, in his book
               Tractatus Theologico-Politicus. Biblical criticism, which is based on scientific-philological research, was begun by Christian scholars in the eighteenth
                  century. In the course of the criticism, the scientific position coalesced which held that the Torah is the product of editing
                  which took place long after the time of Moses, and integrated ancient fragments in its possession. These fragments were composed
                  by various authors, and reflected different theological and social outlooks. These were intelligently and expertly joined
                  together, without substantial differences in their content, out of recognition of their antiquity and sanctity.

         
         
         
         
         At the end of the eighteenth century, Moses Mendelsohn and the maskilim forged a path for the Jews to break out of their spiritual ghetto. Already before this, secularization, acculturation and
                  emancipation had spread in many areas of Europe; and had begun to seep beneath the religious and social foundations of the
                  community’s ancient form. All of this caused Bible criticism to spread among the Jews as well, and to find its way into their
                  hearts. The Reform movement, which set out to correct Judaism, its beliefs and commandments, in order to fit in with the changing
                  European culture, adopted Bible criticism. They believed that if the source of the Torah is human rather than divine, then
                  it is possible to correct many of its norms, which are antiquated and contrary to reason, and to present to the world the
                  eternal values which Judaism has imparted to mankind, i.e. ethical monotheism, whose light the Jews are uniquely qualified
                  to use to lead the world to its redemption.

         
         
         
         
         The Torah is primarily a book of laws, supported by a powerful ethical code. Modern
               commentators greatly emphasize the ethical dimension of the Torah, which, in their opinion, is the focus of the stories of the patriarchs.
                  These narratives, which predate the giving of the commandments, point to the natural ethics which the family of Abraham adopted
                  for themselves, as a result of which they merited a direct connection with God. However, this sort of commentary does not
                  portray Abraham and his descendants as perfect individuals, nor as mythological characters, but rather as flesh and blood.
                  The ethics of Abraham is built on monotheism and universalism, and this was the foundation of the commandments - and of the revelation which contained the given commandments - which were given to the nation that grew out
                  of this family.

         
         
         
         
          The biblical narrative takes place along the axis of creation – revelation – redemption, and reflects desirable relationships,
                  as opposed to undesirable ones, between man and God and between man and his fellow man and nature. Perhaps surprisingly, and
                  perhaps not, the Torah does not contain lengthy discussions regarding the three constitutive events
               on the axis. The main discussion in the Torah concerns the path which man took from the creation to  revelation, and the path
                  which he needs to take from  revelation to redemption; how must he conduct himself in order to merit redemption. Some of the commentators throughout the generations attempted to fill this lacuna, and to pour more content into the creation narrative, the revelation
                  at Sinai and the end of days. However, other classical commentators concentrated on interpreting the narratives of the Torah, and on giving rational explanations for the commandments
                  and their significance. Modern exegesis follows this latter approach. It deals with the Torah as a guide to the here and now
                  for the Jewish people and through them for all of mankind, in an attempt to
               give an aspect of divine holiness to man’s daily conduct in the world, and to establish a society which fulfills the ideals
                  of justice, equality, human rights and mutual assistance; to bring paradise to our world and to minimize the importance of
                  involvement with supernatural utopian Messianism, relating to the end of history, the world to come, or the divine structure
                  and influence on it (see Hirsch Genesis 2: 7-9; Iggrot Zafun no. 2).

         
         
         
         
         Judaism of the nineteenth century was characterized by stormy ideological clashes. Those faithful to tradition denounced the
                  leaders and thinkers of the Reform movement as traitors, fawning toward the educated and the Christian establishment, rebellious
                  and honor seeking, who were endangering the continuity of the nation; for according to the traditionalists, the Jewish nation
                  can only exist based on belief in a complete Torah given at Sinai, and the fulfillment of its commandments. The historical
                  consciousness developed in the camp of the innovators, which placed Bible criticism as a foundation, and this led to criticism
                  of the Halakhah. Those who wished to modify the religion, both the Reform and the Conservative, opposed Orthodoxy, which viewed
                  the Torah and the Halakhah as an eternal, super-historical phenomenon. The Reform viewed both the written Torah and the oral
                  Torah as evolving phenomena; and in some instances they presented the Sages as power-hungry and manipulative characters; whereas,
                  the early Conservative (who belonged to the Positive-Historical School) tended to accept the written Torah as divine, but
                  held that the oral Torah reflected human innovation, and was the product of Sages who were spiritual giants and understood
                  the needs of their generation very well.

         
         
         
         
         Simultaneous with these clashes, the documentary hypothesis, which views the Torah as a collation of fragments (‘documents’) from various sources, was enhanced by means of the advances of modern science using laboratory experimentation and philological-historical research tools. This
                  development intensified the objections to the Bible as a historical narrative, regarding the historical truth of the events
                  described in it, and it presented the traditional commentators with severe challenges. The main stream of biblical commentary,
                  the Orthodox, struggled to retain its naive faith that it is possible to limit the validity of the scientific statements or
                  emphasize its evanescence where it contradicted that which was stated in the Bible, or to interpret the text such that it
                  conforms to reason. It is true that scholars and commentators have established, based on newer discoveries of ancient documents
                  and archeological finds that the narratives of the Bible are generally consistent with the periods that they describe, and
                  contain a kernel of historical truth. Nonetheless, the dispute regarding this, and the documentary hypothesis, remains in
                  place.[5] In any case, it is difficult to accept that the narrative in Genesis is actually the personal story of the first human, that
                  the cosmology described in the creation narrative is scientific fact and that the biblical dating of events reflects historical
                  precision. On the other hand, Maimonides’ unique view on the creation narrative sounds speculative, and apparently reflects
                  his world and not that of the Bible; and the kabbalistic-mystical exegesis is not acceptable to the rational mind. Therefore,
                  the mainstream modern exegesis maintains that the Bible, whatever its origin, is intended to educate man and to guide him/her to reach ethical and theological perfection, resulting from free will, rather
                  than to provide scientific and historical truth. Modern commentary sought a masterplan in the Bible, built in stages, for
                  educating man toward ethical freedom, i.e. toward an ethics that is rooted in free will and is integrated with attachment
                  to God, with the objective of redeeming all of humanity, and not just the Jewish people. Modern exegesis’s universalism is
                  one of the distinctions between it and the educational perspective of the philosophical commentary as formulated by Maimonides.

         
         
         
         
         In the twentieth century, the storm of dispute between the traditionalists and the innovators, which shook the nation and
                  even tore it apart into different trends hostile to each other and divided by both belief and communal frameworks, died down.
                  The dispute continued and was carried on exclusively in scholarly circles. The Jewish people faced total obliteration, and
                  they united in the mission of physical existence and survival. Before and after World War Two, the ideological trends developed,
                  primarily in the United States and Israel, in open, liberal and capitalistic societies. Among the traditional scholars, who
                  wrestled with the documentary hypothesis of the Bible critics and who maintained the unity of the Torah, two camps stood out.
                  The first camp included two approaches. Martin Buber, father of the method of objectives, held that the Torah was composed by a number of authors over the course of generations: Originally this was oral, and then
                  it continued in a written kernel, which was expanded by authors who maintained its unity. The second approach is Moses David
                  Cassutto’s theory of traditions. He held that one genius composed the Torah, based on oral traditions. By contrast, in the
                  other camp there was Rabbi Joseph B. Soloveitchik, of the dialectic theory, which we will clarify below; and Rabbi Mordecai
                  Breuer, of the theory of aspects (or, in contemporary parlance, viewpoints), who continued his path, and held that God instilled
                  in His Torah from the start different and even contradictory ideologies, in order to teach us about the diversity which exists
                  in His world and within ourselves. Breuer raised the possibility that the divine author deliberately created a text, which
                  appears as if it were put together by authors having divergent views, who present different divine behaviors, a world and
                  mankind which are diverse. By means of proper synthesis, these texts reach perfection and harmony.[6]

         
         
         
         
         In the mid-twentieth century, the post-modern era began. As usual in the case of transitions between eras, the majority of
                  the innovators in the range of fields of research and thought and their audiences, as well as the general public, were unaware
                  of the first influences of the new era. The generation’s Modern-Orthodox thinkers were indeed influenced by the academic world,
                  and post-modernism came into existence there, before it spread to the general public. However, they were not always aware of the thought of post-modernism’s meaning and implications. The post-modern philosophers asserted that there
                  was no room for searching for one comprehensive truth regarding the meaning of human existence – a search which runs like
                  a scarlet thread through the history of civilizations, each in its own way. Post-modern thought asserts that each nation,
                  each society, each group which maintains any ideology of any sort, has a narrative which it adopted for itself – a faith narrative
                  of revelation, or a secular equivalent (such as that of Marxism) – which defines its norms of behavior and their aspirations
                  for the future. According to this view, historical events have no religious significance, there is no ultimate narrative which
                  humanity strives for based on some sort of divine guidance, and there is no one narrative which is truer than another. In
                  post-modernist circles there exists a liberal-skeptical pluralism in which each group develops its own discourse; and recognizes
                  that it does not have a monopoly on the truth. The most sacred texts are the product of a particular narrative, and reflect
                  the world of those who produced them. The interpretation of these texts takes place within the dialogue between the world
                  of the author and that of the reader-commentator. These opinions took hold among the general public in the end of the twentieth
                  century and continue to spread more and more in the Jewish world. As such, new dilemmas face the biblical commentator who
                  has internalized these new views, at least partially, and is uncertain how to incorporate the new skeptical consciousness into the belief that the text of the Torah before him reflects the true
                  revelation, and the norms contained in this text embody the correct and pure ethic – belief that the divine masterplan for
                  human history is built upon the Torah, its ethic and its bearers, the Jewish nation. He must continue to act with a consciousness replete with modesty and humility, that there are other beliefs and opinions, perhaps parallel to each other, and their truth
                  is not inferior to his truth for those who maintain it, and that he should, therefore, aspire to a fruitful dialogue with
                  them, despite the differences in the discourse.[7]

         
         
         
         
         The post-modern commentary, unlike that of the modern, does not attempt to harmonize the scientific approach with that of
                  traditional faith. The sources of the text and its unity, and the nature of the historical and scientific knowledge contained
                  in it, are less important to this commentary than is the ideological message of the text, and the experience it creates for
                  the individual and the community who adopted it as their narrative. This commentary examines the human-psychological aspects in the biblical narrative, aspects which find expression in the character of the people in
                  those stories. The Jewish post-modern commentators seek out the redemption of the individual and his community from within
                  their narrative, rather than seeking a universal solution for all of mankind.

         
         
         
         
      

   
      
      
         
         
         
         
         
         Part one - the Beginning of the World and of Mankind

         
         
         
         
         
      

      
   
      
      
         
         
         
         
         
         Parashat Bereshit

         
         
         
         
         
      

      
   
      
      
         
         
         
         
         
         The Narratives of the Torah – Historical Truth, Myth or Message?

         
         
         
         
         
         The act of creation and the formation of man is related exceedingly briefly in our parasha, in two descriptions which
                  contradict each other in terms of significant details. The first – from chapter 1 verse 1 through chapter 2 verse 3, and
                  the second – from chapter 2 verse 4 through chapter 3 verse 24. This is one of the primary difficulties for the traditional
                  exegesis.[1] A further fundamental difficulty is the fact that the biblical cosmology is in conflict with the accepted scientific cosmology.

         
         
         
         
         
         Biblical criticism approaches the contradictions between the two creation narratives from the stance that every text is of
                  human origin and reflects the world of its author. The undertaking of criticism was conducted based on this stance, proposing
                  that the Bible is a blend combination of assembled documents written by ancient authors, each according to his tradition
                  and worldview.[2] According to Bible critics, the two narratives before us come from two different and irreconcilable sources, each
                  of which reflects its own ideological, theological and cosmological world. Others, who are more traditional, attempt
                  to deal with this conclusion of the research. Cassuto
               asserts that when the Torah was written (by one person), two basic traditions existed in the nation concerning the creation
                  of the world and of man: one had its origins in wisdom literature, and the other, in popular circles, and the
                  Torah cited both after reworking them, for the edification of the generations.

         
         
         
         
         
         Others, including Rav Soloveitchik, suggest another explanation which suits the traditional exegesis. They hold that
                  the Torah is divine and unified; however, by means of its presentation using two separate narratives, it deliberately
                  speaks of two prototypes of man:

         
         
         
         
         
         In the first, Adam is presented as a romantic creature, a being of nature who is subservient, passive and obedient;
                  who was created last in the creation in order to rule over it and conduct it in the name of his dispatcher, the Creator.

         
         
         
         
         
         By contrast, Adam is presented in the second narrative as a rationalist functionary who is active, assertive,
                  rebellious and conquering. In this narrative, Adam is created first, and after the creation of vegetation and animals,
                  he is ensconced in the Garden of Eden to work and guard it (2:15). While Adam’s body was formed from the earth, God blew
                  his
               ruah (his soul according to the Ramban, his breath according to Sforno) into him. Therefore, he alone among the creatures
                  is a composite of both physical matter and divine spirit. Adam names the animals, as one who is their master, and
                  as an independent individual who acts based on his intellect, and was not satisfied until Eve (as he chose to refer to
                  her) was offered to him as a mate.

         
         
         
         
         
         The male and female are an additional pair of prototypes. In the first source, the female is presented as being created
                  alongside the male in the divine image with absolute equality, the two of them being called Adam (1:27; 5:2); whereas in the second source she is presented as inferior, since she was created from the tzela
               (the side) of the male, who alone is referred to as Adam. From then on, when a man marries a woman, it is as if
                  his tzela is returned to him, and the two of them are transformed into psychological and emotion completeness (“one flesh” – 2:21-25);[3]
                  to the degree that a man prefers his attachment to his wife over his relationship with his parents and other relatives. This
                  is in contrast to other animals, most of whom are not faithful to each other.[4] The woman is presented in this narrative as easily tempted, a temptress and as one who was sentenced to
               be subjugated to the male.

         
         
         
         
         
         Rav Soloveitchik explains that these two prototypes of man represent human characteristics and traits which find expression
                  throughout the Bible. These characteristics and traits are not only expressed in the biblical narratives, but also in
                  each and every one of us. The Torah wishes to teach us that God instilled them in every person, and that a dialectic occurs
                  between them within every person. Above and beyond this psychological lesson, we need to learn theological and ethical
                  principles contained in the Torah, beginning with the radical monotheistic principle, according to which the world
                  was created by one God, who is responsible for all of the contrasts in the world – good and evil, darkness and light,
                  heaven and earth – as He was the one who brought them about and distinguished between them. We need to recognize God’s transcendence
                  (God is not nature), His free will by means of which He created the world, and His absolute control of the laws of
                  nature which He created, and of human history. We need to be aware of our obligation to recognize the gift of life which
                  we have received, and to attempt to understand the purpose for which we have been granted it, and how we are obligated
                  to show gratitude to our creator. We need to learn about the nothingness of man, and at the same time of his greatness;
                  and at the same time, about God’s transcendence, and simultaneously, His closeness to us. We must learn about
                  the divine unity, and by means of it – about the unity of mankind in all of its diversity, about love and respect
                  toward one’s fellow man, who – like us– is created in the divine image, and thereby about the value of pluralism.
                  Indeed, already in parashat Bereshit the Torah presents to us the personal and social aspects of the principles of ethical
                  monotheism contained in the biblical religion. These principles will be developed and clarified later on, both as lessons
                  derived from the narrative sections of the Torah, as well as explanations for commandments and laws which it demands that
                  we observe.

         
         
         
         
         
         In terms of the problem of the relationship between the cosmology of the creation narrative and that of science: The exegesis
                  associated with the mainstream, which maintains the divine origin of the Torah, holds that the Torah’s cosmology is
                  not meant to be consistent with modern scientific knowledge. According to this approach, the Torah aims at teaching us
                  theology and ethics, rather than history and natural sciences. Indeed, the scientific truth is known to God, but
                  the author (or authors) of the first creation narrative saw fit to formulate this knowledge in “the language of man” of ancient
                  times. Therefore, the contemporary scientific truth is not relevant to the biblical cosmology and historiography: That
                  truth is incapable of judging the presentation of the earth
               as the epicenter of creation, rather than as an insignificant planet somewhere in the Milky Way; the description of the
                  firmament (raqia) as a partition dividing between the water above it, containing the stores from which God brings down
                  rain for us, and the water of the oceans; the description of the
               kochavim – whether we view them as fixed stars or as planets in the solar system – as being smaller than the sun and moon; all of these
                  are descriptive statements rather than judgmental ones, as they relate to topics which are not within the Torah’s purview.
                  These and similar descriptions (“Stand still, O sun, at Gibeon” in the book of Joshua) suit the cosmology which the civilizations at the time when the Torah was given believed in, and the direct experience of even contemporary
                  people: Indeed, we speak about the sun rising and setting despite the fact that every child today knows that it is the
                  earth which rotates around the sun. According to this exegetical approach, the Torah did not intend to reveal scientific
                  matters which people were not capable of understanding. Rather, it was written anticipating from the outset the development
                  of man’s knowledge, which would eventually reveal the truth regarding the universe and its creation, this also being
                  its objective.[5] The dating in the Torah was also not given for the purpose of historical precision, but rather to lend perspective to
                  the history of the world and mankind, and it does not contradict the scientific dating of the theory of evolution,
                  for example. The Torah wishes to present the essential act of divine creation ex nihilo at a specific moment and its stages, including Adam and his progeny. It conveys this in a fashion which is clear and simple
                  for the listener, even if that listener is unfamiliar with modern science.[6]

         
         
         
         
         
      

      
   
      
      
         
         
         
         
         
         The Creation Narrative

         
         
         
         
         
         The Torah opens with a caption-verse which asserts that God created the world. In the beginning of time, the heaven and
                  earth – the two components of the world – were created as a fresh start, ex nihilo, as opposed to as an actualization of that which already existed in potential. One who can create ex nihilo is by definition supernatural, unique and primordial. The Torah asserts its view that the world and nature, and all
                  of their forces are not gods, but rather God’s creations; thereby rejecting the approach of idolatry, mythology,
                  Christianity and pantheism.[7] Starting with the second verse, the Torah describes the stages of this creation. In the lower portion of the world there was initially an unformed and void state (desolation
                  in the land and emptiness in the water that overflowed it); and in the upper portion – darkness (clouds and black mist) and
                  a strong wind hovering above the deep water which filled the lower portion (‘the depths’).
               Then light was created by God’s decree, and God called it day. The darkness, which is the absence of light, was
                  separated from the light and called night. Afterwards, the firmament was created, this being a clear, hard partition
                  which was erected in the midst of the water, above which was the water which became the upper water. The firmament divided
                  between the upper blue water and the blue water which was beneath it; and God called it shamayim (sham-mayim [there-water]). At God’s command, the lower waters pooled to their proper places, the dry land was revealed and was
                  called earth, vegetation sprouted from the earth, the heavenly bodies and their courses were set in the sky – the
                  sun, the moon and the stars – to shine on the earth and to distinguish between the day and the night, living creatures
                  appeared in the water and on land (the crocodile is specifically mentioned as part of nature which was created, since it is considered to be a supernatural power in the
                  mythology of Mesopotamia and of Canaan) and, in the end, man was created in God’s image and likeness. This final creation
                  was created with two forms – male and female – as a single copy, and named Adam (man).

         
         
         
         
         
         The Torah thereby asserts that all human beings are equal in every sense: There is no room for racist claims, and no man
                  can proclaim concerning himself (or another) that he is divine, to claim intellectual or physical superiority, or
                  to demand a status of dominance over another person for himself – without being chosen for it by others.[8] God blessed Adam and his mate, and assigned them and their progeny dominance over the entire earth and defined the vegetation
                  as food for them, and blessed them to multiply, fill the earth, dominate nature and succeed.

         
         
         
         
         
         The creation – according to the first narrative – was concluded with its final stage of creation, the Sabbath. God ceased
                  his labors on the Sabbath and sanctified it and raised it above the other six days, these being six eras or stages. The
                  Torah does not require the six days for chronological purposes, but rather to explain the meaning of the Sabbath,
                  which is an integral part of the creation, and is one of the most important gifts which Judaism bestowed on humanity.[9]

         
         
         
         
         
         The second creation narrative – or more precisely the combination of the two narratives – come, as was mentioned,
                  to depict both aspects of man: On the one hand – as the God’s handiwork, formed of matter (“And the Lord God formed man
                  from the dust of the earth” – 2:7), insignificant relative to the unfathomable powerful God, who created the universe and controls its laws; and on the other hand – created in God’s image
                  and possessing the breath of life which God blew into him; that is, unlike animals, he is sovereign, possesses
                  reason and will, the power of speech and choice.[10] Each time a new component of the creation (not merely a distinction between components which were already created), “it
                  is good” was declared. The one exception is the creation of man, who possesses free will to also choose evil. At the conclusion
                  of the creation, “and behold it is very good” (1:31) was stated concerning it as a whole.[11]

         
         
         
         
         
         In the two creation narratives, several names of the Creator appear; and Cassuto delved into the matter in an attempt
                  to understand the connotation of these names. The distinctions between the names of the Creator were the starting points for
                  the documentary hypothesis, which Cassuto opposed. According to his approach, the different names represent different
                  perspectives regarding God, as they appeared in different traditions and ancient ballads, which were utilized by the
                  author of the book: In the traditions of wisdom literature it speaks about a transcendent God [Elohim] who is distant from material nature and from man – this name is used in the first description of creation (which, as
                  was mentioned, concludes in chapter 2 verse 3); whereas Lord [Hashem], using the letters Yud-He-Vav-He is used by the traditions of the popular literature, in which God is near and involved
                  in an intimate dialogue with man, and later – with the Jewish people with whom God established a covenant, and to
                  whom man offers sacrifices. “Hashem” first appears in chapter four. The second description of the creation, despite belonging
                  to the popular literature, adopts the appellation “Lord God” [Hashem Elohim] on a one-time basis in chapters 3-4; for the sole purpose of teaching us that both names relate to the same being.[12]

         
         
         
         
         
         There are those who are inclined to see the theory of “the Big Bang” held by contemporary science, in the creation narrative.
                  They claim that the statement, “God said, ‘let there be light,’ and there was light,” accurately expresses
                  the event of “the Bang.”[13] However, in my opinion, this interpretation falls into the same trap as Maimonides fell into when he identified the
                  Aristotelian science with the biblical creation narrative, and argued that Aristotelian philosophy was the secret of the
                  creation narrative and of the entire Torah. The same is true of Gersonides (Rabbi Levi ben Gershom), who identified the
                  worldview of the Torah with the scientific theories of Aristotle and Ptolemy. Tomorrow a new theory in physics may come along
                  and replace that of “the Big Bang.” This sort of modern commentary follows in the footsteps of the classical exegesis,
                  according to which the Torah furnishes, among other things, scientific knowledge. This theory brings the scientists
                  closer to the concept of biblical creation, however it does not stand up to scrutiny; as according to modern science,
                  the sun and the fixed stars were formed before the earth, and the earth is not in the center of the Universe.

         
         
         
         
         
      

      
   
      
      
         
         
         
         
         
         The Garden of Eden Narrative – Historical Truth or Lesson?

         
         
         
         
         
         The Garden of Eden narrative is part of the second narrative of the creation of the world, according to which Adam was
                  created before the vegetation and animals (2:4, 19). At this stage, God did not yet cause rain to fall for the benefit
                  of man, but rather the vegetation was irrigated by means of vapors which arose from the earth. Previously (“miqedem”2:8[14]), God planted the magnificent Garden of Eden, and after He created Adam, He placed him there, in order to
                  work this divine portion and guard it from harm. In addition, God prohibited him from eating from the “tree of knowledge
                  of good and evil” which was in the garden, under pain of death. The serpent enticed Eve to eat from the fruit of the tree.
                  She ate, and gave of it to Adam. When they ate the fruit, knowledge developed within them – the knowledge of good
                  and evil. God punished them for this sin with expulsion from the Garden of Eden and sentenced them to a life of hardship and
                  toil.

         
         
         
         
         
         Maimonides was the first to break the consensus that the creation narrative is a simple historical description of the history
                  of the first human couple. Maimonides saw the biblical text as being intended for the simple masses, while the wise may
                  glean philosophical knowledge which is concealed in the text. As a key for understanding the narrative, in the Guide for
                  the Perplexed, Maimonides raises his famous questions: How could it be that man merited attaining knowledge of good and
                  evil and free will as a reward for his sin? If he did not know how to distinguish between good and evil and did not possess
                  free will before the sin, how was it possible to command him and to punish him? What sort of human being was he prior
                  to the sin? Was he not a perfect man from the time of his creation, and more so before the sin than after?

         
         
         
         
         
         In order to answer these questions, Maimonides distinguishes between truth and falsehood on the one hand, and good
                  and evil on the other. He asserts that Adam’s intellect before the sin could differentiate between truth and falsehood,
                  and that “knowledge of good and evil” – which is a limited type of ‘knowledge,’ as he goes on to clarify – is attained
                  by him when he eats the forbidden fruit. That being the case, Adam originally recognized the divine truth and the falsehood
                  which distances it, and he was supposed to conduct himself accordingly, but the serpent clouded this distinction:
                  He caused Eve to think that God’s admonition regarding the fruit of the tree of knowledge (“You shall not eat of it or touch
                  it, lest you die,” as she herself quoted) was not true: “You are not going to die!” (3:3-4). The belief in the words
                  of the serpent won out over the words of God because of her inability to resist temptation, a shortcoming which is specifically
                  tied to a lack of knowledge of good and evil. The serpent based his enticement on this lack of awareness.

         
         
         
         
         
         After the sin, Adam’s intellect was corrupted. According to Maimonides, he chose to conduct himself in accordance
                  with his “imagination” – the human distinction between good and evil which is subject to environmental and social influences,
                  according to the era, rather than in accordance with the “intellect,” the divine distinction between truth and falsehood.
                  In the serpent’s statement, “… and your eyes will be opened and you will be like Elohim
               who know good and bad,” the word “Elohim” means a judge, representing the human judgment based on imagination and logical consensus accepted by the society and
                  not based on the intellect which conforms to the divine truth. This is how man acts when he uses his judgment.

         
         
         
         
         
         This explanation of Maimonides is surprising. How did Adam’s imagination, which is based on environmental and social consensus,
                  come into being, in the absence of a human society at that time? And if before the sin he possessed pure intellect – and
                  particularly, if he knew how to distinguish between truth and falsehood – before the sin, how did he fail to see the
                  falsehood in the serpent’s words? Essentially, the
               distinction between truth and falsehood and good and evil sounds artificial. Man is unworthy of his status without the distinction
                  between good and its antithesis; he is not complete if he is only capable of abstract reason (which deals with truth and falsehood)
                  but not practical reason (which deals with good and evil).

         
         
         
         
         
         Therefore, some of Maimonides’ interpreters claim that from what he says, and from his hints in other chapters in
                  the Guide for the Perplexed, one may reach a bold conclusion, which Maimonides wished to conceal from the average
                  reader. They maintain that Maimonides held that the creation narrative is not a historical account, but rather an allegory
                  about the man’s status before God. Each man or woman contains two components: on the one hand, the “Adam” – the spiritual
                  intellectual faculty, the form (in the Aristotelian sense), and on the other, the “Eve” – the physical imaginative
                  faculty, the matter. There is a struggle between these two faculties for control of the man or woman. The man or woman’s
                  task is to overcome the imaginative faculty and to subjugate it to the intellectual faculty by means of the study of philosophy
                  in light of – or from within – the Torah, belief in its truth and the observance of its commandments. When a person sins,
                  he subjugates his intellect to the imaginative faculties, to society’s consensus and popular conventions, and to hedonism.
                  Maimonides himself writes that one must read the creation narrative with great care: to investigate each mention of the words
                  “Adam” and “Hava” and to determine whether it refers to the Adam aspect in a man or a woman, the Eve aspect in a man or a woman, to
                  the entire species, to part of the species, i.e. the common masses, or an individual thereof.[15]

         
         
         
         
         
         This bold interpretation of Maimonides’ words was not accepted by the mainstream commentators, if they were even aware
                  of it. Some of them found it difficult to accept that this is not a realistic historical depiction. The more modern among
                  them did, in fact, agree with Maimonides that it does not make sense that man was unable to distinguish between good
                  and evil before the sin, however they found it difficult to accept the philosophical interpretation of the text which
                  is contained even in the more conservative interpretations of Maimonides’ words. They preferred an alternative to his interpretation.
                  They hold that the message of the Torah is an ethical one, and according to it, although God is transcendent,
                  exalted and holy, the creator of the world, he connects with man, turns to him with ethical demands, examines
                  his secrets and imparts  to him of His goodness if he, i.e. man, is worthy of it. According to these
               commentators, we learn from the Garden of Eden narrative that the source of evil and human suffering is man’s free will and divine
                  punishment, rather than nature which God created, and is exceedingly good. Man is also composed of matter and is therefore
                  weak; he is unable to resist the temptations of the inclination and requires ongoing ethical education. The essence of the
                  sin of Adam was not the eating of the forbidden fruit, nor favoring good over truth, but rather failing to obey the divine command. The failure to obey
                  derived from man’s preference for using the ability which enabled him to distinguish between truth and good and falsehood and evil
               even before the sin, in accordance with his inferior and flawed personal judgment, rather than in accordance with
                  the divine command which reflects absolute truth and good.[16] What is more, Adam and Eve did not take responsibility for their actions, and attempted – each in turn-- to cast the
                  blame on the other.

         
         
         
         
         
         The clever and cunning serpent is the evil inclination which nestles in man and unceasingly tempts him.[17] The dialogue between Eve and the serpent is actually an internal dialogue which she engages in with herself. The “serpent”
                  tempts her by telling her a half-truth: that the fruit of the tree will not cause their death, but will rather benefit
                  them. He craftily conceals the complete truth, that the knowledge of good and evil based on purely human standards is
                  dangerous, and in fact is liable to cause death, albeit spiritual death, which not everyone is sensitive to. The
                  evil inclination turns to Eve and tempts her verbally, by exaggerating the scope of the prohibition – “You shall not eat
                  of any tree of the garden” (3:1) – and by refuting the promised punishment. Eve invites the continuation of the incitement
                  when she also exaggerates “and do not touch it” (3:3). The inclination takes advantage of this opportunity, and suggests
                  that God established the prohibition for his benefit rather than for theirs, to prevent them from being like him. Eve
                  chose to eat from the fruit, based on judgment by human standards – that it was good for eating and a delight to the eyes
                  and desirable as a source of wisdom – and ignored God’s command which reflects a holy, spiritual standard which is above
                  man.[18] God calls to man, through the Torah, to accept the divine commandments out of the free will of human reason, based
                  on the understanding that the commandments are beyond imagination, sensuality and materialism.[19] In other words, man must understand that the commandments are beyond his understanding and that they express a greater
                  intelligence than his own. The moment that Adam and his wife chose to follow their imagination and passions, “and the eyes of both of them were opened and they perceived that they were naked” (3:7). The discovery of sensuality
                  necessitated the covering of their bodies with clothing, symbolizing the loss of natural freedom which existed previously,
                  when the body served as the protection for the soul.

         
         
         
         
         
         The post-modern commentators, by contrast to their predecessors, return to the Maimonidean allegorical reading. They
                  too seek instructions regarding the way to conduct themselves vis-a-vis God and his world and vis-à-vis their internal world
                  (this is in light of their psychological and anthropological readings, which seek out human archetypes in the biblical
                  narrative). Their conclusion is that every person must always seek out a dialectical harmony between one’s reason, which
                  was given to him by God in order to deal with life’s dilemmas, and between the divine commands which guide him based on
                  a super-intelligence, which man reveres but is incapable of fully comprehending. God constantly calls out to man and asks
                  him “where are you?” (3:9): Where are you situated in these dialectical processes? If your path is not carried out honestly
                  (that is to say, prepared to stand at any moment before God’s gaze and to reveal yourself with the response of “I am here!”)
                  and out of a multi-dimensional deliberation which takes into account the divine command, then you will be banished from
                  God’s closeness, from the Garden of Eden.[20]

         
         
         
         
         
         The first attempt at educating man failed. The Garden of Eden is not a suitable place for such education. Adam and his mate
                  were indeed banished both because of their faulty judgment and because they did not have the courage and inner strength to
                  take responsibility for their actions, each trying to blame the other for the sin. True, they both were enticed (their
                  responsibility therefore was partial), and therefore the death sentence was not carried out, however the punishment
                  was severe. From that moment, their lives would be short and difficult; they will enter into an incessant reproductive
                  cycle, bearing offspring to preserve mankind and have to see to their own survival, to support themselves and to support
                  others. The serpent – the symbol of the evil inclination – was sentenced to crawl on its belly (to be considered degraded),
                  to eat dirt (not praying to God for its food- isolation from God) and to wage a constant battle with man for survival. Man
                  was created as a mortal – “For dust you are, and to dust you shall return” (3:19) – however, he was meant to live
                  a comfortable life in fellowship with God, as he worked the garden and guarded it. Now it was decreed that he could not
                  live a perfect life without affliction. The land, from which he was created, and from which he was supposed to derive
                  sustenance for himself comfortably, will now be cursed because of him, his livelihood will be attained through hardship
                  and great effort. The woman was sentenced to be dependent on the man in terms of her sexual life, livelihood and family, and to suffer pain during pregnancy and childbirth.[21] Adam and his mate understood that they were both responsible for their new situation, for better or worse, and they
                  did not look backward, but rather forward. Adam gave his mate a forename, Eve [Havah] – the mother of all living creatures [Hai], in the sense of mankind. Their partner in their new path – God – made garments of skins for them, in preparation
                  for their removal from the Garden of Eden. Their expulsion from the garden ensured that Adam would lose the possibility to
                  live forever, as he would not be able to eat from the tree of life and thereby be attain eternal life, or, at
                  least, a lengthy and healthy life.[22] To be on the safe side, cherubs armed with swords (perhaps winds, lightning and storm clouds[23]) were placed as guards before (“miqedem” 3:24) the Garden of Eden. They replaced man in the task of guarding. This exile begins a process of repair and building in
                  this world which we are familiar with, in which Adam and Eve and their descendants were forced to deal with domestic problems
                  – murder in the family as a result of jealousy and rivalry; difficulties of livelihood – exhausting agricultural work and
                  shepherding; the burden of toiling in order to meet the increasing physical and spiritual needs of humanity was placed on
                  them – and this was carried out by means of building cities, crafts, art and theology (calling out in God’s name).
                  Outside of the Garden of Eden, Adam hastened to engage in sexual relations with Eve and reproduce, as a replacement
                  for the perfect and lengthy life which was lost to him. The proud Eve named her first son Cain, to mark the creation of
                  the first child in partnership with God: The name Cain [qayin] derives from the same root as
               q’niyah, which also means ‘making’; and Eve says: “I have made [qaniti] a man together with the Lord” (4:1). The second son was called Abel [Hevel], possibly because of his premature end.[24] In His unique way, God continues His plan for mankind.
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      footnotes for preface

      
      [1] See Rashbam Genesis 37:2;
               Maimonides, Introduction to the Mishna,
               Sefer Hamitzvot, Shoresh one and two;
               Luzzatto, Introduction to Hamishtadel and the Introduction to
               his Commentary on the Torah. [back]

      
      [2] Concerning the tension between
               the conclusions of the literalists and academic
                scholarship on the one hand, and the Halakhic interpretation
               on the other, cf. Uriel Simon, 'Mashmautam Hadatit Shel HaPeshatot
               Hamithadshim' pages 133-152 in Hamiqra
               Veanachnu (Tel Aviv: Dvir, 1979); Yeshayahu
               Maori, keitzad Nityaches Lmidrashei Hazal Behoraat Hamiqra Beveyt
               Hasefer Hadati' pages 209-219, ibid; Sara Japhet,
            Dor Dor Uparashanav (Jerusalem: Bialik, 2008), 35-54. [back]

      
      [3] Regarding the approach which I
               am advocating, cf. Luzzatto,, Intro to Hamishtadel (Vienna, 1847); Meir
               Weiss, Besod Siach Hamiqra Miqtzat Derakhav Shel Buber Beparashanut
               Hamiqra, pages 15-16 Intro to Buber, Darkho
               Shel Miqra (Jerusalem: Bialik, 1964); F.
               Rosenzweig, Naharaim, 32-33; Moshe Greenberg, 'Cheqer Hamiqra Vehametziut
               Hayisraelit,' pages 70-85 in Hamiqra
               Veanachnu. With
               respect to the relationship between the commentator and the text,
               cf. Moshe Halbertal, Mahapekhot Parashaniot
               Behithavutan (Jerusalem: Magnes, 1999),
               39-40, 181-197; Gili Zivan, Dat Lelo
               Ashlaya (Jerusalem: Shalom Hartman
               Institute, 2005), 42-45, 221-224. Concerning Maimonides’ opinion
               with respect to the origin of the Torah, cf. Moshe
               Halbertal, Maimonides: Life and
               Thought (Princeton and Woodstock, 2007),
               328-329 ;328-329 Micah Goodman,
            Secrets of “The Guide for the
               Perplexed,” Philadelphia, 2015),
               107-113. [back]

      
      [4] The term ‘criticism’ is not used here in the negative sense, but
               rather in the sense of ‘inquiry, analysis
               and clarification.’ The term is used this way, for example, by the
               philosopher Immanuel Kant in the titles of his books,
            Critique of Pure Reason, Critique of Practical
               Reason, Critique of
               the Power of Judgment. The conclusions of
               the critique may negate opinions or actions which the critique
               deals with. Some attribute the beginnings of Bible criticism to
               medieval Moslem scholars. This position is prominent in the
               writings of Hava Lazarus-Yafeh. It says in the Koran itself that
               the Bible, in its current form, is distorted, or was edited to
               conceal the prophecies ascribed to Mohamed. There are many who note
               the blossoming of Bible criticism in Thomas Hobbes’
            Leviathan (ch. 33) in
               1651. Nonetheless, these critiques are of an entirely different
               sort than that of the modern criticism beginning with Spinoza, this
               criticism being philological-historical on a scientific
               basis. [back]

      
      [5] Cf. Julius Wellhausen,
            Akdamot L’divrei Y’mei Yisrael (photoprint, Jerusalem 1978); Y.
               Kaufman, Toldot Haemunah Hayisraelit Vol.1 Book 1
            (Tel Aviv, 1937), 26-27, 31. According to them,
               the documents which comprise the Torah were written between the
               ninth and fifth BCE. Martin Buber, Darko
               Shel Miqra, 65-67, 310-311, 318-320;
               idem Moses, 6; F.
               Rosenzweig, Naharaim, 26-27, 31. In their opinion, throughout ancient generations
               until the days of Solomon, various editors worked on its ongoing
               composition; initially based on oral traditions which were later
               written down and then expanded on, while preserving its uniformity.
               According to M. D. Cassuto, MeAdam ad
               Noah (Jerusalem: 1953), 1-5, idem,
            MeNoah ad Avraham (Jerusalem, 1959), 203-205, idem, Torat Hateudot Vesiduram Shel
            Sifrei Hatorah (Jerusalem:
               1959), 83-86; idem, Sefer Bereshit
               Umivnehu (Jerusalem: 1990), 329-333, the
               Torah was authored as one unit, not before the end of the monarchy
               of David, by a single genius, based on ancient literary and
               poetical traditions which were known orally within the Jewish
               nation and its sages, rather than based on documents. See the
               critique of Cassuto’s approach in 'MeAdam ad Noah' by Y. Kaufman in
               his book, Mikivshona Shel Hayetzira
               Hamiqrait (Tel Aviv: 1966). Also, cf. A.
               Rofe, Mavo Lesifrut Hamiqra
            (Jerusalem, 2006), 21-117, in which he summarizes
               the various opinions including that of Cassuto and his critique of
               it. He details the latest developments in the biblical research,
               including innovative opinions concerning the approach to the
               history of traditions, and suggests (113-117) a revised position,
               according to which the composition of the Torah spanned the period
               from the twelfth century through the fourth century BCE. Also,
               cf. Olam Hatanach Bereshit
            (Tel Aviv, 1993), 89-91; Y. Knohl,
            Meayin Banu (Ohr Yehuda,
               2008), 11-18; L. Ravid, Hatanach Hayah
               Beemet (Tel Aviv, 2009); Y.
               Meitelis, Lahpor Et
               Hatanach, 115-131. For an overview of
               biblical criticism from Spinoza until the modern age, cf. Ephraim
               Chamiel, "The Middle Way" The Emergence of
               Modern-Religious Trends in Nineteenth-Century Judaism
            (Academic Studies Press, 2014), ch.1. According to
               scholars, the Torah is composed of the following primary sources:
               the book of Hashem (the kingdom of Judah) and the book of Elohim
               (the kingdom of Israel) - which were added gradually between the
               12th and the
               8th centuries BCE,
               the book of Deuteronomy - 7th
            century BCE, the Priestly and Holiness code
               (priestly sect of the temples) - written between the
               6th and
               5th centuries BCE.
               The priestly code re-edited the books of Hashem and Elohim. The
               Pentateuch was completed between the 5th and the 4th centuries BCE. In recent times it has been demonstrated, by means of a
               sophisticated computer program, that there is a clear distinction
               between the Priestly source and the others. [back]

      
      [6] M. Breuer, “Emunah Umada
               Beparashanut Hamiqra,” Deot
            11(1960), 18-25 and 12 (1960), 12-27;
            Pirkei Moadot (Jerusalem,
               1986), 11-22; Pirkei Bereshit
            (Alon Shvut, 1999), 82-122. [back]

      
      [7] For a philosopher’s
               perspective on religiosity in the post-modern
               age, cf. Gili Zivan, Dat Lelo Ashlaya (Jerusalem, 2006),
               especially part.1, ch.5 and part.2, ch. 1, 3-7. For a historian’s
               perspective on post-modernism and the mutual critique between it
               and modernism, cf. Yoav Gelber Historia,
               Zikaron Vetaamula (Tel Aviv, 2007),
               104-157. [back]

      
   
      
      
         
         
         
         
         
         footnotes

         
         
         
         [1] Concerning the repetition and
                  contradictions in the Pentateuch, cf. Rofe, Mavo Lesifrut Hamiqra,
               26-32. For Cassuto’s position cf. Cassuto,
               Torat Hateudot,
                  61, MeAdam ad Noah, 45. For examples of harmonization of the two sources
                  cf. Netziv’s, Haamek Davar,
               Gen.2:4; Buber, Darkho
                  Shel Miqra, (Jerusalem: Bialik, 1964), 54,
                  68; F. Rosenzweig, Naharaim, 27; Joseph B.
                  Soloveitchik, Lonely Man of Faith (Jerusalem, 5738); the
                  criticism and exegesis of D. Hartman, Mesinai Lezion, and the position of
                  M. Fisch, “Mishnayim L’Echad Ubechazara: Sipurei Habriah
                  Veanthropologiat Habrit,” 659- 694 in D.
                  Hartman, Mechuyavut Yehudit
                  Mitchadeshet (Tel Aviv, 5761), from which
                  I made use of several principles both here and in
               Vayakhel-Pekudei.
                  Apropos to this context I will reiterate what I wrote above
                  concerning Rav Mordecai Breuer, whose theory of aspects utilizes
                  Rav Soloveitchik’s approach to the Torah throughout the
                  Pentateuch. [back]

         
         
         
         [2] Cf. nt. 5 in the foreword to this book. [back]

         
         
         
         [3] Compare S. R. Hirsch, 1:27.
                  Cf. also Rashi 1:27; Nachmanides 2:18 based on Midrash
               Bereshit Rabbah 8:1; BT
                  Berakhot 61a and Zohar Bamidbar 117a, according to which Adam was
                  created as a male and female connected to each other at the back,
                  and subsequently divided; a Midrash which amplifies the message of
                  equality between them. [back]

         
         
         
         [4] Regarding translating
               tzela as ‘side’ cf. Rashi
                  2:21, based on Bereshit Rabbah ad loc. 17:6 and Vayikra Rabbah 14:1. Regarding man’s
                  commitment to his mate in contrast to animal behavior, cf.
                  Nachmanides and Luzzatto 2:24. Note that in this narrative the
                  Torah ignores the fact that the woman also remains faithful to her
                  husband. Cf. the discussion on the status of women in the Bible
                  ahead in Parashat Naso. [back]

         
         
         
         [5] Cf. Luzzatto on Parashiyot
                  Bereshit and Noah (1:4, 6, 26; 8:21), A. Y. H. Kook,
               Eder Hayakar, 37-38.
                  Compare with Cassuto, MeAdam ad
                  Noah, 17-18, 208-209. Cf. U. Simon,
               Bakesh Shalom Verodfehu (Tel Aviv, 2002), 282-285. [back]

         
         
         
         [6] Cf. Hirsch (1:6-7, 14-19)
                  and The Collected
                  Writings, VII (1997): 263-264; Luzzatto, 1:
                  1, 16, Cassuto, 27; compare with Y. Leibowitz, Sheva Shanim shel Sihot al Parashat
                  Hashavua, 1-2, 369, in addition to many
                  other parallels in his writings. [back]

         
         
         
         [7] Hirsch 1:1, 4; M. D.
                  Cassuto, MeAdam ad Noah, 1-2, 4, 10, 18, 21-23, 25, 30-31; Y. Leibowitz,
               Hearot Leparashiyot Hashavua, 13, Sheva Shanim shel Sihot al
                  Parashat Hashavua, 13-15. [back]

         
         
         
         [8] Mishna Sanhedrin 4: 5. [back]

         
         
         
         [9] Regarding the biblical Sabbath in contrast to what was accepted amongst the ancient peoples cf. Cassuto 40-43. The claim
               that
               the text here doesn’t refer to actual days, and evening and morning as we know them, but rather to stages, is based on the
               fact that there was no sun until the fourth day; and the earth’s rotation around the sun determines evening and morning. [back]

         
         
         
         [10] Luzzatto 1:26 disagrees with
                  all of the biblical commentators who ascribe to God’s statement
                  ‘betzalmenu’ only
                  an abstract interpretation; cf. Maimonides, Guide to the Perplexed, 1:1; Meshekh
                  Hokhma, 1:26. Luzzatto ascribes to the Torah’s words here, as well,
                  to the beliefs of the ancients that all of the heavenly hosts,
                  including God, are made of invisible spiritual substance, and man
                  was created in God’s image. The Torah however was not intended
                  solely for philosophers, and speaks in the language of the masses
                  at time it was received. The word ‘kidmuto’ and the term
                  ‘tzelem Elohim,’Luzzatto explains to mean “omnipotent.” Compare with
                  Cassuto, 34-35. [back]

         
         
         
         [11] Hirsch, 1:31; H. Y.
                  Chamiel, Limudim BeFarashat HaShavua
                Genesis 3, 20. Note that the word
                  ‘vehine’ in the
                  Bible indicates a turning point, a surprise or a new situation. Cf.
                  Rashbam, 25:24; Malbim, 24:15, Haketav Vehaqabbala, 1:31; H. Y.
                  Chamiel, Limudim BeFarashat
                  HaShavua, Vayetze, p, 50;
               Daat Miqra throughout the
                  book of Genesis. [back]

         
         
         
         [12] M. D. Cassuto,
               Torat Hateudot Vesiduram shel Sifrei Hatorah (Jerusalem: 5719),
                  14-16, 19-38, MeAdam ad Noah,
               54-61. Sacrificial offerings are always
                  for Hashem according to Sifrei Pinchas
               38 and TB Menahot 110a; cf. Cassuto,
               MeAdam ad Noah, 138;
                   A. Rofe claims that this explanation does not stand up to
                  criticism. Cf. nt. 48 in the book of Exodus. [back]

         
         
         
         [13] N. Aviezer, Bereshit Bara (Tel Aviv, 5754), 24-25. Cf. regarding such approaches, M. Buber, Darko shel
                  Miqra, 49. [back]

         
         
         
         [14] Nahmanides 2:8. The term
                  ‘kedem’ in the
                  bible may be understood in three different ways: east, before, or
                  as the name of a particular place. The reader must decide which
                  definition seems most reasonable to him. Here it is possible to
                  interpret that the Garden of Eden was located east of the Land of
                  Israel, which is at the center of the biblical geographic
                  orientation. This places the Garden of Eden in the basin of the
                  Tigress and Euphrates rivers. As a rule, the entire region east of
                  the Jordan River, which encompassed Assyria, Babylonia and Aram, is
                  referred to as the Land of Kedem, (cf. 29:1). [back]

         
         
         
         [15] Maimonides,
               Guide for the Perplexed,
                  I:2; II:30; Sarah Klein Breslavi, Peirush
                  HaRambam Lasipurim al Adam BeFaarshat Bereshit (Jerusalem, 1987), 254-261. [back]

         
         
         
         [16] Cf. the statement of Rabbi
                  Pinhas ben Yair in Midrash Tadshe
               ch.7. Cf. also S. R.
                  Hirsch 3:1; Cassuto 44; compare Luzzatto 3:24. [back]

         
         
         
         [17] Sforno, 3:1; compare Ibn Ezra and Kimhi ad loc. [back]

         
         
         
         [18] Compare Abarbanel 3:1. [back]

         
         
         
         [19] S. R. Hirsch 2:25.
                  Concerning the dialogue between Eve and the snake cf. Cassuto 94;
                  N. Leibowitz, Studies in Bereshit
                  (Genesis), 28-35   [back]

         
         
         
         [20] Compare with M. Fisch, nt.1
                  above. Luzzatto writes in one of his letters, Igrot Shadal, 247, that the stories of
                  Bereshit are none other than ethical parables. [back]

         
         
         
         [21] Rashi, S. R. Hirsch 3:16. An
                  important trend in modern exegesis explains the Garden of Eden as a
                  kind of a playground for Adam and Eve. Adam’s rebellion
                  against God’s instruction was for him a kind of a growing up
                  process which resulted in his achieving independence and the
                  awareness of his sexuality, existence and mortality; developments
                  which harbor a fair share of danger. The events which revolve
                  around the original sin are not exclusively punitive; rather they
                  are challenges intended to advance man, (compare 3:5 with
                  Deutoronomy 1:39). Cf. Cassuto, MeAdam ad
                  Noah (Jerusalem, 1953), 73-74. Compare with
                  Luzzatto 3:24. U. Simon, a student of Cassuto, adopted this
                  approach and other aspects of his teacher’s interpretation
                  of Parashat Bereshit. The classical
                  interpretation, by contrast, understood the verse
                  ‘vehu yimshol bakh’
                  as reinforcement of the accepted notion at the time of the
                  inferiority of women, whose role was to serve and to please man.
                  Cf. Kimhi, Ibn Ezra, Nahmanides, Bahya ben Asher, 3:16; Gersonides,
                  3:20. [back]

         
         
         
         [22] Cassuto, 108-109. Most of
                  the commentators agree that Adam was supposed to have lived
                  eternally, however his sin shortened his lifespan. I prefer
                  Cassuto’s realistic interpretation, despite it being problematic in
                  terms of the peshat. Nonetheless, it is possible that this is another
                  difference between the two stories of Bereshit. According to the first,
                  Adam, about whom the story is told, was an ordinary man,a mortal
                  who didn’t reside in the Garden of Eden. According to the second
                  story, Adam was supposed to have lived in eternal tranquility in
                  the Garden of Eden. His sin resulted in his death sentence, which
                  is why he then hastened to establish progeny. Regarding
                  woman’s economic dependence upon man, cf. Saadia Gaon 3:16.
                  Regarding the tree of life, cf. Saadia Gaon 2:9; 3:22; Nahmanides
                  and Kimhi ad loc. [back]

         
         
         
         [23] Cassuto, 117. [back]

         
         
         
         [24] Cassuto, 133-136. [back]
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